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“So all the elders of Israel gathered together eamie to Samuel at Ramah. They said to him, ‘You
are old, and your sons do not walk in your waysy appoint a king to lead us, such as all the other
nations have.’ But when they said, ‘Give us a Kim¢ead us,’ this displeased Samuel; so he prayed t
the LORD. And the LORD told him: ‘Listen to all that the people are sayto you; it is not you they
have rejected, but they have rejected me as thegt kL Sa 8:4-7).1

During the Old Testament era until the time of pinephet Samuel, the Chosen People of God wereyled b
God'’'s own spokesmen, the prophets. It is not timtillifetime of Samuel that Israel became a kingdom

We encounter a king and a priest of the Lord inrhesterious character of Melchizedek in the stdry o
Abraham (Ge 14:18, Heb 7; see also Heb 5:6,10;)612@ he is not tied to the people of Israel asrth
king. His dynasty and priesthood are hidden in enystand the epistle to the Hebrews describesptison
as a shadow of Christ.

When the people of Israel demand a king of thein dom Samuel the prophet, God tells him that this
reality is a departure from the Lord as their tkieg. Samuel quotes them as saying, “You said: Waat
a king to rule over us'—even though the Lord yowrdGvas your king” (1 Sa 12:12).2

Israel praised the Lord after the Exodus out ofEgy
“Yahweh will be king for ever and ever” (Exod.15;18IB).3

Despite His remarks about the election of an eakinlg over His people, the Lord blessed the kinysi
Israel. It is God himself who enthroned the kingsshel, but he restricted the blessings of theanty to
adherence and faithfulness to His commands:

“Be sure to fear the Lord and serve him faithfullith all your heart; consider what great things he
has done for you. Yet if you persist in doing elbibth you and your king will be swept away” (1 Sa
12:24,25).

From eternity God was the King of the Chosen Peofilhough Israel's earthly king came into being
because the people were straying away from theid las their true King, God had an earthly king is H
plans in order to save, not only the covenant pedplt the whole world. Already about 800 yearotef
Saul became the first Jewish king, the patriaraoBdgrophesied concerning Judah: “The scepternaill
depart from Judah, nor the ruler’s staff from betwdis feet, until he comes to whom it belongs #ed
obedience of the nations is his. He will tetherdoskey to a vine, his colt to the choicest brar@hwill
wash his garments in wine, his robes in the bldogtapes” (Ge 49:10,11).

Before any king existed in Israel, when Samuel stds a little boy, his mother Hannah prophesized
concerning Messiah: “He will give strength to hisgkand exalt the horn of his anointed” (1 Sa 2:4.0)

God confirmed that the king of Israel was his ownanointing (1 Sa 10:1). The Lord’s King, who was t
come with salvation for Israel and the world, wabé called “the anointed.” In Hebrew that is Maksand
in Greek Christ.

God told David: “When your days are over and yast véith your fathers, | will raise up your offspgirto
succeed you, who will come from your own body, &mdll establish his kingdom. He is the one wholwil
build a house for my Name, and | will establishtifv@ne of his kingdom forever” (2 Sa 7:12,13).

Likewise we read in Micah 5:2-4: “But you, Bethlem&phrathah, though you are small among the clans o
Judah, out of you will come for me one who will tider over Israel, whose origins are from of oldnfi
ancient times. Therefore Israel will be abandonsi the time when she who is in labor gives batid the
rest of his brothers return to join the Israelitds. will stand and shepherd his flock in the sttbrgf the
LORD, in the majesty of the name of therD his God. And they will live securely, for then lgeeatness
will reach to the ends of the earth.”



And Jer 23:5,6: “The days are coming,” declares tlord, ‘when | will raise up to David a righteous
Branch, a King who will reign wisely and do whatjisst and right in the land. In his days Judah aél
saved and Israel will live in safety. This is thame by which he will be called: The Lord Our
Righteousness.”

In this way God summarizes and perfects salvatistoty. God who is the king of His people from eigr
will be reinstalled as their King. This will be aroplished through a King who is their own accordiog
flesh and yet their true divine King, God and macernate.

We have seen that in the theocracy of OT Israel thane God was king long before His people
established the external kingship. We have also sest God the Son fulfilled the promise of a petfe
King through his incarnation and saving work.

Before we analyze how Christ’s kingship is struetyrlet us state that there is a distinction betwes rule
of power and his Kingdom. Schaller notes: “It miostobserved that basileia is never used as a @isign
of the group of created persons or things affebiethe dominion.”5

Thus the power of Christ or God is not identicakgnonymous with the extent of His Kingdom. Thet fac
that God is King, governing the whole earth anduh#&erse, does not mean that all the inhabitahthe
earth are members of His Kingdom. Even an earthiyg knight exercise power beyond the borders of his
own kingdom and its people. In the same way Gothésking of the universe, but only those who are
counted as his flock are subjects in His Kingdom.

It is important to distinguish between Christ's Hitom of Power, His Kingdom of Grace, and His
Kingdom of Glory.”6 It is also important to notidbe areas where one could see a unity between the
kingdoms and points of connections.

Christ's Kingdom of Power denotes the concept ofisEtas the ruler of heaven and earth; His Kingadm
Grace denotes His rule over the Church, and Hig#&m of Glory means that He rules with unveiled
majesty and glory in heaven.

In his Kingdom of Power Christ rules with omnipaten In His Kingdom of Grace He rules through the
Gospel in Word and sacrament.7 Even though it {goimtant to make distinctions between the different
ways the divine King rules, it is also importantstioess the unity of kingship. Pieper says: “Chuigts in
the Kingdom of Grace and the Kingdom of Glory witle same omnipotence with which He rules the
Church and Heaven.”8

Even though the grace which changes our heartsidhrthe gospel of Christ is not an irresistiblecgr8
but a grace that can be resisted (Matt. 23:373, tihe same omnipotent power which created theeusés
This fact is a comfort to afflicted children of Gadhen they are reminded that the same power whices
the sun will gather the elected to the Kingdom bfi§t.

“God, who said, ‘Let light shine out of darknesmade his light shine in our hearts to give us itjet lof
the knowledge of the glory of God in the face ofi€ffi (2 Cor. 4:6).

Christ’'s Kingdom of Power
Before his incarnation the Son of God is the alityidgdéing who created the universe.

“For by him all things were created: things in hesand on earth, visible and invisible, whetheottles or
powers or rulers or authorities; all things wereated by him and for him” (Col. 1:16).

“The Son is the radiance of God’s glory and thecexapresentation of his being, sustaining alldkiby
his powerful word” (Heb 1:3).

Christ inherits this omnipotence as the true ete@wd and exercises it together with the Father ttwed
Holy Spirit. His power does not only include thasko are His own children. Nor does it merely inaud
the impersonal powers of nature, all that movesanth, in the air and in the sea (Ps 8:7,8). luohes also
the enemies of His Church (Ps 110:2), yes evenRhj 2:10).



When Scripture tells us that omnipotence is giwverChrist, it always is speaking about Him after His
incarnation. Christ as true man is almighty duéytpostatic union; the personal union with the Idgtide
was givenauthority, glory and sovereign power; all peoplestjons and men of every language worshiped
him. His dominion is an everlasting dominion thall wot pass away, and his kingdom is one that will
never be destroyed” (Da 7:14). Christ says: “Aleo is givenunto me in heaven and in earth” (Mt 28:18).

The exaltation of human nature on the throne ofdiypower fulfils the promise of God to his people.
Although God admonishes Samuel because of the @sag#throning Him as the King of people, He uses
their failure to install the eternal Son on theotle of David. The Son of God could only inherit theone
legally by incarnation in human flesh through tlehbline of Judah, Jesse and David.

The omnipotence of Christ is not restricted throtlghincarnation nor increased through His gloaiian.
As true God He is always the Almighty and Omniprég@ne. Since the incarnation He is a God-man with
omnipotent power.

“For to us a child is born, to us a son is givard the government will be on his shoulders. Andhiiebe
called Wonderful Counselor, Mighty God, EverlastiRgther, Prince of Peace. Of the increase of his
government and peace there will be no end. He meityn on David’s throne and over his kingdom,
establishing and upholding it with justice and tegiusness from that time on and forever” (Isa 9:6,7

“Jesus said to them, ‘My Father is always at hiskwo this very day, and I, too, am working™ (Jri3).

Thus the humiliation of Christ through incarnatabmes not empty His omnipotence. The humiliationmsea
He freely refrains from the constant use of Hidrdivattributes. “Christ Jesus . . . being in vesyune God,
did not consider equality with God something todsasped, but made himself nothing, taking the very
nature of a servant, being made in human liken@&s) 2:6,7).

Without Christ permitting it, His own enemies coulot touch Him. It is the omnipotent King Himselha/
gives His own executors the power to act. To Pidgesays: “You would have no power over me if ireve
not given to you from above” (Jn 19:11).

Popular theology describes God as a powerlesseginlg the world to its own destiny while he watcie
compassion, but at a distance. Biblical theologd$ito the biblical teaching that Christ has besgated . .
. far above all rule and authority, power and daaninand every title that can be given, not onlthe
present age but also in the one to come. And Gackpl all things under his feet and appointed hilmeto
head over everything for the church, which is higl\y the fullness of him who fills everything inexy
way” (Eph 1:21-23).

“You made him ruler over the works of your handstiyput everything under his feet: all flocks anddse
and the beasts of the field, the birds of theaaid the fish of the sea, all that swim the paththefseas” (Ps
8:7,8 cf. 1 Co 15:27).

Pieper: “He rules all things moving on earth, ia #ir, and in the sea (Ps 8:7,8). He rules oveemésnies
(Ps 110:2). Scripture exempts no territory in theserse from the dominion of Christ; the officiunii@ti
regium extends over all relations and situationthéuniverse.”10

Men who are enslaved by reason and unbelief expexi¢his doctrine as an obstacle and offence. They
attempt with the “theodice problem” as their weapordiscard the Christian view of the almighty ngji
King Christ, Christus Pantocrator.

God’s own children have by the gospel caught aggienof God’s love in the face of Christ, the reedal
God.11 Although they are those who do not searethitiden councils of God,12 they find great comiiort
knowing that the God who loves them also workgfieir best with His almighty power (Ro 8:28).

Even though Christ is the hidden power behind @novidence, one must stress one important diftere
between His Kingdom of Power in time and His Kingdof Glory in eternity. In His Kingdom of power
He allows the existence of evil. In the KingdonGibry the last enemy has been defeated, and tiseqce
of the Triune God illuminates the whole world. Gtult everything under his feet.” In putting evenirg
under him, God left nothing that is not subjechim. Yet at present we do not see everything stiltjec
him” (Heb 2:8).



In heaven God no longer uses evil and pain as foolshastening His people. In heaven “No longdt wi
there be any curse. The throne of God and of tmeblLwill be in the city, and his servants will setvien.
They will see his face, and his name will be orirtfeheads. There will be no more night. Theyl wit
need the light of a lamp or the light of the sur,the Lord God will give them light. And they wikign for
ever and ever” (Rev 22:3-5).

Christ makes use also of the Kingdom of Power theyaand preserve the Church in this world.13 When
Christ sends His followers to make “disciples dfredtions,” He reminds them of His Kingdom of Power
“All authority has been given to Me in heaven andearth. Go therefore . . .” (Mt 28:18,19).

The almighty power of Christ will accompany Hislélers while they accomplish the mission He has
given them. “The purpose (finis ultimus) of Christtominion is the glory of God, inasmuch as he rodsit
all happenings in such manner as to realize tlimatié purpose of God.”14

Even the evil that afflicts, hurts and threatensi@m@wn children works “together for good” (Ro 8)28
God'’s goal for His children is that they shall grawsanctification. The suffering which comes ternh
serves to their chastening (Heb 12:5-14).

Christ’'s Kingdom of Grace

When Christ and His apostles proclaim the Kingdtivay are not speaking of His omnipotent rule oher t
visible and invisible universe.

Pilate had the common view of a kingship limitedhageographical borders, external power and militan
servants fighting with temporal weapons. “Jesusd,sally kingdom is not of this world. If it were, my
servants would fight to prevent my arrest by thesleBut now my kingdom is from another place.” ‘“You
are a king, then!” said Pilate. Jesus answeredy ‘&@ right in saying | am a king. In fact, forstheason |
was born, and for this | came into the world, tstifg to the truth™ (Jn 18:36,37).

Scripture says: “The kingdom of God is not a matfezating and drinking, but of righteousness, peatd
joy in the Holy Spirit” (Ro 14:17).

Christ's Kingdom is not something in the future.idt present everywhere faith receives the complete
atonement of Christ. “He has rescued us from theigion of darkness and brought us into the kingadm
the Son he loves, in whom we have redemption,dtgivieness of sins” (Col 1:13,14).

Christ's Kingdom was present during His earthly istity everywhere He himself was present physically.
Christ could say to the Pharisees: “The kingdonGofl is among you” (Lk 17:21, NJB) because he was
present among them, before their very eyes. WheisiGlasts out demons, His own enemies must coaclud
that the Kingdom had come, surely not in their tegdrut very visible in His own person (Mt 12:24)28
Hence the apostolic message to the people of Isaélhe kingdom is at hand” (Mk 1:15, Lk 10:11,
RSV). The gospel of Jesus Christ (Ac 5:42, 11:201R},15:19, 2 Co 2:12, 10:14, 1 Th 3:2, 2 Th 1ti89,
gospel of the grace of God (Ac 20:24), of His SBo (L:3,9) is therefore synonymous with the gospel o
the Kingdom which Christ Himself proclaimed (Mt 8;29:35, 4:43, Lk 8:1) and sent His apostles to
proclaim (Mt 24:14, Lk 9:2, Ac 8:12, 19:8, 28:31).

To believe in the gospel of Christ, that He cariéed sins on the cross, that He was punished fantlthat
we are clothed in His righteousness, means to eataed the Kingdom of Christ (Mt 21:31, Mk 10:1%,
16:16, Col 1:23, 1 Th 2:12).

Unless one is born again one cannot enter or intherikKingdom of God (Jn 3:5, 1 Co 6:4). Those wh®
united with Christ though the Word (1 Pe 1:23) aagdtism (Jn 3:5) enter the Kingdom of God.

The only weapon, means or tool of the Kingdom ofig€hs the gospel in Word and sacraments.15 “The
one who sowed the good seed is the Son of Man figlkis the world, and the good seed stands fer th
sons of the kingdom” (Mt 13:37,38).

This is also why Christ explains to Pilate the natof His Kingdom: “You are right in saying | anking.
In fact, for this reason | was born, and for thtsine into the world, to testify to the truth” (08:37).



The Kingdom of Grace is established through faitthie testimony of truth. This is the work of gracéehe
believing heart. Because the Kingdom comes thrdaigfh, it is invisible in essence (2 Ti 2:19).16

Because the Kingdom of Grace consists in faith inist and faith is kindled and nurtured in the teaf
men through the gospel (Ro 1:16,17, Eph 2:8,9,:3h,85:1-7, Col 1:21-23), it is impossible to &dith

or nurture the Kingdom of Grace through the preaghof the law. Law and gospel are opposites and
wherever law is allowed to rule in the domain ohsdence, the Kingdom of Christ will perish (Ro ®:2
4:13-16, 10:4, Gal 2:16-21, 3:11-14, 21-25, 5:4p BI8,9). Although the Kingdom of God is characed

by “righteousness, peace and joy in the Holy SpiRbmans 14:17), these fruits of the Spirit (G&%525)

do not flow from the preaching of the law, whichyooauses death (2 Co 3:6). The fruits of the $fowv
from the preaching of the gospel—the proclamatibfree grace won by the vicarious atonement of our
crucified Savior (Jn 15:5, 1 Jn 4:19).

Because of the preceding we can conclude that thgddm of Grace is never established by force or
sustained by force, political actions or moralisthe King of the Kingdom of Grace is our crucifiedda
risen Savior whose scepter is the gospel in Wormdl sacrament. We can also conclude that since the
Kingdom of Grace is a rule of grace in the heaftshe believers, it is impossible to identify itthvia
specific church organization or the sum total ofirch organizations. It can neither be located kg th
episcopacy or tradition. The Kingdom of Christ &dive and ruling wherever Christ rules as King fie t
hearts of the believers, through faith and by tleams of grace. The Kingdom of Grace rules wheraver
contrite heart trusts in the vicarious atonemer@lofist.

Luther explains the second petition of the Lordiayer: “The Kingdom comes . . . when the heavenly
Father gives us his Holy Spirit so that by his grae may believe his holy Word and live a godlg,liboth
in time and hereafter forever.”

Membership in the Kingdom of Grace is thereforesytonymous with membership in a denomination, nor
is it won by obedience to the law nor through thtellectual understanding of doctrine (Mk 10:14,15)
consists in trusting Christ as our crucified Sawier faith sown into our hearts by the seed, the gjoisp
Word and Sacraments.

The Kingdom of Grace will last until the end ofghiorld (Mt 28:19, 20). It has the promise that gfages
of hell will not prevail against it (Mt 16:18).

When Christ returns, the Kingdom of Grace will efithe existence in the Kingdom of Glory does not
consist in believing but seeing. Schaller: “The ¢gdom of Grace, with the possibility of salvatiorr fo
mankind, will come to an end on the last day, wh&ith is turned into glorious vision.”17

Christ’'s Kingdom of Glory

When we talk about three Kingdoms of Christ, iniportant to remember that these definitions aeated
to make it easier for human reason to understaddt@rtlarify certain necessary distinctions. Inlitga
there is one Kingdom and one kingship expresssgjfitn different ways to man, namely in the tengbor
world, in the realm of salvation, and in the st@fteternal heavenly bliss.

Christ's Kingdom of Glory is a great comfort to tbkildren of God during suffering and tribulatiorhe
Church has no right to demand a better destiny liearkKing. “It is enough for the disciple that he &s his
master, and the servant as his lord. If they hallea the master of the house Beelzebub, how muaie m
shall they call them of his household?” (Mt 10:R3YV).

But the Church is also reminded that as her Kirgjlhgen exalted and glorified, she also will be ifjéat
and enjoy indescribable bliss. Paul says: “The Lwittrescue me from every evil attack and will fgime
safely to his heavenly kingdom” (1 Ti 4:18).

The Kingdom of Grace is enjoyed though faith. kes hold of God’s promise, the assurance of salvati
through Christ. The Kingdom of Glory is when Chttistns our believing into seeing. In that moment no
veil will cover our eyes. “Now we see but a podteetion as in a mirror; then we shall see facéat®” (1

Co 13:12).



“Now we are children of God, and what we will bestreot yet been made known. But we know that when
he appears, we shall be like him, for we shalllsee as he is” (1 Jn 3:2). Let us remind each othet
when Christ arrives the Church Militant will be med into the Church Triumphant, the Kingdom of @rac
will be a Kingdom of Glory. “Those he justified, béso glorified” (Ro 8:30).

Amen.



