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I. The Christian confession on the person of Christ

The Christian Church has a well-summarized statémerthe Person of Christ. It is the second artidle
the Apostles’ Creed. With this article and manyeotfaithful statements derived from the Bible, voafess
the truths about the Person of Christ over ag&iestsies. As you know, the second article sayselieve
in Jesus Christ, his (God’s) only Son, our Lordpwtias conceived by the Holy Spirit, born of thegirir
Mary, suffered under Pontius Pilate, was crucifidgied, and was buried. He descended into hell.tfing
day he rose again from the dead. He ascended éatech and is seated at the right hand of God ttrefFa
almighty. From there he will come to judge theniyiand the dead.” And Luther clearly and beautifull
explains the meaning of the second article: “I dogdi that Jesus Christ, true God, begotten of tlleeFa
from eternity, and also true man, born of the virary, is my Lord” (David P. Kuske, Luther's Small
Catechism, Revised Version, NPH, p. 151).

The Apostles’ Creed was not written or assemblethbyapostles as it had been said in the MediegakA
Professor Kuske says: “The Apostles’ Creed develdpeahe early Christian church because peopleafelt
need to have a brief summary of what they believadl taught as Christians. The wording of the Agsstl
Creed developed gradually, but it soon was usedenvke the Christian church had spread. Christizesi u

it to tell others what they believed and also tmfess their faith with one another when they met fo
worship” (Luther's Small Catechism, Revised VersidiPH, p. 131). The truth that the apostles did not
write the Apostles’ Creed, however, does not makeGreed worthless. For what the Apostles’ Cregd sa
is in accordance with what the apostles believedfassed and taught; In other words, it is biblical

Immediately before ascending into heaven, Jesusteaihe apostles, “You will receive power when the
Holy Spirit comes on you; and you will be my witses in Jerusalem, and in all Judea and Samariapand
the ends of the earth” (Acts 1:8). This promise prmphecy was fulfilled ten days after Jesus’ Astem

that is, on the day of Pentecost. All of the amsstere filled with the Holy Spirit and began te@ak in
other tongues as the Spirit enabled them (2:4).eSointhe people who were at the temple in Jerusalesn
heard the apostles speaking in languages “natitieetdifferent places represented” (Concordia Sally
Bible, p. 1657), made fun of them, saying: “Theywédad too much wine” (2:13). Then Peter told the
people that he and the other apostles were notkdiamd he boldly preached the message about Jesus
Christ. Peter properly divided the Law and the Gbgmd through his message the Holy Spirit worked.
“Those who accepted his message were baptizedalama three thousand were added to their number tha
day (Acts 2:41).” By inspiration Luke recorded rostly that fact but also what the Christians in fingt

half of the first century believed, confessed, taugnd practiced. Luke says in Acts 2:42: “Theyaled
themselves to the apostles’ teaching and to theaiship, to the breaking of bread and to prayer.”

By the way, what does the phrase “the apostleshiag” in Acts 2:42 mean? Is it a teaching thagioated
from the apostles? Absolutely not! Because, acogrth the Great Commission of the Lord, they tadlyéat
believers in their days to obey everything thauddsad commanded (Matt 28:20), and Jesus sayerihat
those who hold on to his teaching are really higigles (John 8:31). After the apostles were caradnof
Jesus’ resurrection, especially after Pentecosly there faithful to the Lord even to death and lyold
confessed their belief in Jesus. When the Sanhéueatened Peter and John and “commanded theto not
speak or teach at all in the name of Jesus,” ttveseapostles replied, “We cannot help speaking wieat
have seen and heard” (Acts 4:18,20). It is said 8ta Peter wrote 2 Peter betweem. 65 and 68
(Concordia Self-Study Bible, p. 1916). In 2 Petet2115, Peter implies that the day when he will die
martyr to Jesus is near (cf. John 21:18). At enHigfife, Peter reminded the Christians in thoagsdthat
the power and coming of Jesus Christ that he Hdddahem were not cleverly invented stories drat he
was an eyewitness of Jesus’ transfiguration (2 26-18). Then, Peter encouraged them to hold on to
Jesus’ teaching, saying: “And we have the worcheffirophets made more certain, and you will do teell



pay attention to it, as to a light shining in aldatace, until the day dawns and the morning sSt&srin
your hearts” (1:19).

St. John, too, continued to hold on to Jesus’ egchnd was a good witness of Jesus. He writestim J
20:31: “These (his entire Gospel) are written §@ai may believe that Jesus is the Christ, the Sdod,
and that by believing you may have life in his ndnte his later years John was exiled to the islafd
Patmos in the Aegean Sea for his activities asré&stzin missionary and there he wrote Revelationttie
mid-90s of the first century after Christ” (The p&gis Bible on Revelation, Wayne Mueller, NPH, p. [
the last chapter of Revelation, John warned everyamo would hear the words of the prophecy of thekb
against changing even one word, saying: “If anyadds anything to them, God will add to him the plgy
described in this book. And if anyone takes wondayafrom this book of prophecy, God will take away
share in the tree of life and in the holy city, efhiare described in this book”’(Rev 22:18,19).

Peter and John'’s faithful attitude toward Jesusthéng, that is, God’s Word is not something neat the
can find only in the faith of the apostles. Mosese of the famous leaders of God’'s people in the Ol
Testament times, also warned the people about Gad's'Do not add to what | command you and do not
subtract from it, but keep the commands of the Lywydr God that | give you” (Deuteronomy 4:2). When
God called Ezekiel as his prophet to the rebellisugelites, he said to the prophet: “You must kpeg
words to them, whether they listen or fail to list¢Ezekiel 2:7). God said to Jeremiah: “Say whatel
command you” (Jeremiah 1:7). We could speak abamymmore examples of faithful prophets who taught
and encouraged God’s people to hold on to God'sdWor

However, let us return to the subject of what 8hnwrites in Revelation 22:18-19. Pastor Wayne IMue
has a good comment on those passages. He writds1'8Jwarning, of course, applies to how we haiadlle
Scripture”(The People’s Bible on Revelation, NPH2@8). All the member churches of the CELC agree
with him because, according to the Bible, whoewtdlsato it or subtracts from it is a false propt@t.
course, this rule also holds true in handling GaMisrd concerning the Person of Christ.

We should note that St. John, as the last apdatlght again how to handle God’s Word. This rule wa
surely handed down from the last apostle to ourathtathers. Let me quote from the Triglotta.

The Christian writers of the first three centurikgthermore, furnish ample proof for the following
facts: that from the very beginning of the Christ@hurch the candidates for Baptism everywhere
were required to make a confession of their fatiat from the beginning there was existing in fad t
Christian congregations a formulated confessiorichvthey called the rule of faith, the rule of trut
etc.; that this rule was identical with the confesgequired of the candidates for Baptism; thatdas
declared to be of apostolic origin; that the sumesaand explanations of this rule of truth, givgn b
these writers, tally with the contents and, in pal$o with the phraseology of the Apostles’ Creed;
that the scattered Christian congregations, théragtonomous, regarded the adoption of the riile o
faith as the only necessary condition of Christiaity and fellowship.

The Triglotta continues:

The manner in which Clement, Ignatius, Polycartidu Aristides, and other early Christian writers
present the Christian truth frequently reminds fithe Apostles’ Creed and suggests its existence.
Thus Justin Martyr, who died 165, says in his fiégtology, which was written about 140: “Our
teacher of these things is Jesus Christ, who a&®lworn for this purpose and was crucified under
Pontius Pilate, procurator of Judea, that we resslgnworship Him, having learned that He is the
Son of the true God Himself, and holding Him in #exond place, and the prophetic Spirit in the
third. Eternal praise to the Father of all, throtigéy name of the Son and of the Holy Spirit.”

And the Triglotta says:

Irenaeus, who died 189, was the pupil of Polycdmp Martyr; and what he learned from him,
Polycarp had received from the Apostle John. Popyjcsays Irenaeus, “taught the things which he
had learned from the apostles, and which the Chhashhanded down, and which alone are true.”
According to Irenaeus, then, the “rule of truthteered and confessed by every Christian at his
baptism was transmitted by the apostles (Trigl@fiH, 1921, p. 10,11).



The Triglotta has many more details of the histfrthe Apostles’ Creed. However, from the abovedféc
is clear that the teaching of Jesus’ two naturege-@od and true man—was correctly handed down from
Jesus to the apostles, and from the apostles thtireh fathers. That's why the Triglotta conclutiest the
foundation of the Apostles’ Creed was laid by Ghirdsnself when he gave them the Great Commission.

Il. Jesus Christ’s two natures
(a) The true deity of Christ

When we speak of the two natures of Jesus, we wamldell to note that he, who is the only true Gath

the Father and the Holy Spirit from all eternitypk on a human body. It is not that a man becai@ed

All those who accept the canonical books of the @d New Testaments as the verbally inspired and
inerrant Word of God (The CELC Constitution, Aréidll, Section 1) are confident from the testimoiy o
God the Father that Jesus is true God. Jesus cathis tworld to destroy the devil's work (1 Joh8)3:At

the very beginning of his public ministry, Jesukltdohn the Baptizer to baptize him. It was profoer
them to do that to fulfill all righteousness (M&t15). As Jesus stepped out of the water, the Fathe
declared: “This is my Son, whom | love; with hinain well pleased.” Before Jesus went to Jerusalem to
accomplish the final task as the Savior, he wenaupountain with Peter, James, and John. There thes
three disciples were given a glimpse of Jesus'igler appearance as God and they heard the voitte of
Father, saying: “This is my Son, whom | love; wiitlm | am well pleased. Listen to him (Matt 17:5Péter
1:17).” By this, the Father proclaimed that Jesusi$s Son.

Jesus’ own testimony also makes us confident thas lrue God. In John 8:58 Jesus says to the Jeted:

you the truth, before Abraham was born, | am.” Mmrds “I am” spoken by Jesus are not merely a
pronoun and a linking verb. When God appeared teddat Horeb, he said to his servantaml wHO |

AM” (Exodus 3:14). God is completely independent ardts in and of himself. God is a personal being.
God is not bound by time at all. Professor ErnstntNand has a good and an interesting comment on
Exodus 3:14.

Those who are familiar with the Hebrew languagd sgéle something else of great significance in
God’s “I aM.” The letters of the Hebrew stem for the word fih"aare the same letters used in the
Hebrew word which we translate asdkD’ (The People’s Bible on Exodus, NPH, Ernst H.
Wendland, p. 25).

That is to say, Jesus in John 8:58 applied thesphtaAM” in Exodus 3:14 to himself and he solemnly
claimed the eternity of his being and his onenea#is tlve Father. Besides that, Jesus in John 1@&g§: &l
and my Father are one.” Here | want to quote framd@rdia Self Study Bible.

One. The Greek is neuter—“one thing,” not “one parsThe two are one in essence or nature, but
they are not identical persons. This great trutiviigt warrants Jesus’ “| am” declaration (CSSB,
footnote, p. 1627).

We have other testimony too. As the leader of theish court Caiaphas, the high priest, asked Jébas
was the Christ, the Son of God. Jesus replied: /¥as as you say” (Matt 26:64). We should notattim
each case the Jews understood what Jesus wargay bt they didn’t believe it. Rather, they thautgiat
Jesus had blasphemed God. That's why they tristbtte him (John 8:59; 10:31) and finally cruciftach.

The authority of forgiving sin also gives proof 3#sus’ divinity. While Jesus was staying in Capemaa
paralytic man was brought to him. Jesus didn’tteathe paralytic, “I shall heal your sickness.” Bigsus
said to the man: “Son, your sins are forgiven” (Ma&r5). Having heard that, some teachers of the law
thought to themselves: “Why does this fellow takelthat? He's blaspheming! Who can forgive sins bu
God alone?” (2:7) Because Jesus is the all-knoWing, he knew what they were thinking in their hgart
Then Jesus said to the paralytic: “Get up, take yaat and go home” (2:11) in order to show thent biea
had the authority to forgive sins. The man got took his mat and walked out in full view of thent al
(2:12). We agree that God alone can forgive sinswe don’t want to copy the unbelief of these bems

of law. We believe that Jesus is true God. In fdesus will come again to judge the living and dead
(Matt 25:31).



We know that Jesus did many miracles. At a wedthag took place in Cana, Jesus changed water t® win
(John 2:1-11). Jesus healed a dying child in Capem(4:46-54). Jesus fed the five thousand pedple (
14). Jesus healed a man born blind at Siloam (R:H& also healed many more. Jesus did these rréal
reveal his glory as the Son of God (3:11; 10:25).te night Jesus was betrayed, Philip said, “Lehdw

us the Father and that will be enough for us.” deeplied: “Believe me when | say that | am in Bather
and the Father is in me; or at least believe onetfidence of the miracles themselves” (John 14:11).
Needless to say, his own resurrection from the deade of these miracles.

Before ending this section regarding the true deftLhrist, | would like to show some other testimjo
from the Old and New Testaments. Isaiah 7:14 afidage famous passages for referring to Jesus’alivin
nature. In Isaiah 7:14 the prophet calls the bahg ¥ the promised Savior and who will be bornhs t
Virgin Mary, “Immanuel.” According Matthew 1:23, éhword “Immanuel” means “God with us.” And in
9:6 he calls the baby, “Mighty God, Everlastingheat”

St. John begins his Gospel with the solemn phiagereminds us of the account of Creation in thet fi
chapter of Genesis. He writes: “In the beginning Wee Word, and the Word was with God, and the Word
was God. He was with God in the beginning. Throhigh all things were made” (1:1-3a). John continues:
“He was in the world, and though the world was m#ueugh him, the world did not recognize him”
(1:10). Even if we don't know Greek, it is obviofiem the context that John is referring to JesodnJ
ascribes divine names, divine attributes and diwneks to Jesus.

(b) The true humanity of Christ

The first promise about the Savior is recorded éméis 3:15. It says: “And | will put enmity betwegu
(Satan) and the woman (Eve), and between your ririfgand hers; he will crush your head, and you wil
strike his heel.” We know from this gospel that tBavior is called her (Eve’s) offspring. Namelye th
Savior is a true human being who will be born aff@man. This promise also tells us about the Sawior’
passion and his victory over Satan. Yet, from Gesngd5 alone, we don’t know anything else aboub wh
the Savior is. God, however, gradually makes thisrjise clear and specific through the prophets.

Let's say that we are looking at God’s saving plarough a single lens reflex camera. While we are
bringing Genesis 3:15 into focus, distant scenesat of focus and vague. Therefore, next let igglhBen
12:1-3 into focus. It says: “Leave your countryuy@eople and your father’s household and go tdahe

I will show you. | will make you into a great natio. . . | will bless those who bless you, and exrey
curses you | will curse; and all peoples on earthlve blessed through you.” These passages tethats
God chose Abraham (Abram) as the ancestor of théoSathat God gave him three promises. God
promised that he would give a country to Abraham his descendants; that he would make Abraham’s
descendants many; that the Savior would be bom fibraham’s descendants (cf. Gen 22:18; Gal 3:16).
Abraham became a father of many nations (Gen 2513418), however, the Savior would be born as
promised in Canaan from the Israelites, Abrahare&cdndants.

Next, we bring Jeremiah 23:5,6 into focus. God lde@ares: “The days are coming when | will raipeta
David a righteous Branch, a King who will reign alisand do what is just and right in the land. imdays
Judah will be saved and Israel will live in saféefifis is the name by which he will be called: Therd Our
Righteousness.” A righteous Branch is one of thestiof the Savior. Out of the twelve tribes ofaksy the
tribe of Judah was chosen as the tribe from whiehSavior would be born. And out of the many houdes
the tribe of Judah, God chose David'’s line as itie from which the Savior would be born (cf. Genl4®
Is 11:1-5). The Savior would be born as a descemufafing David in Bethlehem (Micah 5:2).

Finally, we bring the familiar passages—Luke 2:P%dnto focus. “Today in the town of David
(Bethlehem) a Savior has been born to you; he isshe Lord. This will be a sign to you: You wiihd a

baby wrapped in cloths and lying in a manger.” plisents named this baby, Jesus. This personal name
means “One who will save his people from their 'sifMatt 1:21). Because of the above and the other
prophecies about the Savior, his genealogy was ritapoespecially to the Jews. That's why Matthew
recorded Jesus’ genealogy at the very beginnifgsoBospel. As promised, the Savior, Jesus was difcain
woman who was the descendant of Abraham and Dagglis’ legal father, Joseph, too was from the same
line.



The New Testament has many more details about’ Jasumsnity. Jesus was circumcised on the eighth day
(Luke 2:21). Jesus grew in wisdom and stature (L2#&2). Jesus felt hungry (Luke 4:2). Jesus ate and
drank (Luke 7:34,36). Jesus slept (Mark 4:38). 9dwad a will (Luke 22:42). Jesus had emotions (John
11:33). Jesus wept (John 11:35). When Jesus piiayde garden of Gethsemane, he said: “My soul is
overwhelmed with sorrow to the point of death” (M26:38). Jesus died on the cross (John 19:30aisd
buried (19:42). Thus, the Bible ascribes a humaaoraao Jesus. Jesus has the same body that we have
consisting of flesh and blood and bones (Luke 24388n 19:33-34).

One big difference between Jesus and all humarggéinthat he had no sin, since he had been catteiv
by the miraculous working of the Holy Spirit. “Ti@hristian Church has from the beginning believed an
confessed that Jesus Christ was conceived by tHg Sjpirit, born of the Virgin Mary” (Christian
Dogmatics, Volume Il, CPH, Francis Pieper, p. Atother big difference is that he did not haveim d

For that reason, we reject all the unbiblical téag$ that the virgin birth of Jesus was not a sigey; that
Jesus was only seemingly a human being, but not seality; that Jesus only had a body; that Jesug
had a human soul; that Jesus didn’t have a humbamwi emotions, etc.

I1l. The Personal Union of the two Natures in Chris

| met a Canadian businessman by chance. | donivkrie name. | don't know where he lives. Yet, llwil
never forget that | met him, because he is thé ‘f@hristian” who said to me: “I am a Christian Hudon’t
believe Jesus’ virgin birth.” If a typical Japandsal said that, | would not have been surprisedatme
many Japanese think they are Buddhists and they ldelieve in Jesus. Is our faith and the above 'sman
faith the same? | would say, “No!” As long as onieg to understand Jesus’ virgin birth according to
reason, he will never be able to be convinced eftthth that “God sent his son, born of a womannbo
under law” (Gal 4:4); that the divine and humarunes were personally united with one another whed G
the Son was conceived in Mary’s womb and became man

The personal union of the two natures in Christ teeep and great mystery (1 Tim 3:16). The Forratila
Concord also says: “Next to the article of the Hbhnity this (the personal union or communicatifrthe
natures in the person of Christ) is the greatesiteny in heaven and on earth” (Triglotta, Th. Ddet,
VIII, 33, p. 1027). The Formula of Concord has mamyre details on this matter, but allow me to quote
from Koehler. Koehler briefly explains the uniorettwo natures in Christ as follows.

The two natures are not so mixed and mingled asd&e a new composition; neither has one
changed into the other, losing its own identityt, bilke body and soul, they remain distinct. Nor do
they exist beside each other, like two boards gtogdther, without having any communion with, and
interrelation to, each other; but again, like baatyd soul, the divine nature so permeates and
penetrates the human nature, and the human natwge permeated and penetrated by the divine
nature, that both natures make one person. “Asgsonable soul and flesh is one man, so God and
man is one in Christ” (Athanasian Creed). (A Summafr Christian Doctrine, CPH, Edward W.
Koehler, p. 88).

St. John describes this personal union with easilyerstood words. He writes: “The Word became flesh
and made his dwelling among us. We have seen big,ghe glory of the One and Only, who came from
the Father, full of grace and truth” (John 1:14). Baul writes: “God was pleased to have all higéss
dwell in him” (Col 1:19). “In Christ all the fullres of the Deity lives in bodily form (2:9).” Becausf this
inseparable but distinct personal union, both areect as John says, “He (Jesus) is the true Gbdbhn
5:20), and Paul calls Jesus, “the man Christ Jg4u$fm 2:5; Rom 9:5).

IV. The Communion of Attributes

We believe, confess, and teach another importainig tconcerning the Person of Christ. It is the
communion of the attributes of the natures of Jeafter amplifying the personal union, the Formola
Concord says:

From this basis of the personal union, as it haanlsated and explained above, that is, from the
manner in which the divine and the human naturthénperson of Christ are united with one another,



namely, that they have not only the names in comrbaohhave also indeed and truth communion or
equalizing of the same in their essences, flows this doctrine concerning the true communion of the
properties of the natures (Triglotta, Th., Dect. Aill, 31, p.1025).

| think that this matter is the most difficult ddoe concerning the Person of Christ. | also thhmt it is the
best way to explain this matter that we “receive agpeat the explanations which the ancient ortkodo
Church has given here of the good foundation ofyH®tripture” (Triglotta, Th. Dec., Art. VIII, 61,
p.1035). For that reason, | quote from the Formofil@oncord.

(a) Since in Christ two distinct natures exist amohain unchanged and unconfused in their natusgnes
and properties, and yet of both natures there Ig one person, hence, that which is, indeed, an
attribute of only one nature is ascribed not td treture alone, as separate, but to the entireopers
which is at the same time God and man (whethes italled God or man). But, in this mode of
speaking, it does not follow that what is ascribedhe person is at the same time a property df bot
nature, but it is distinctively explained what natit is according to which anything is ascribedhe
person. Thus the Son of God was born of the se@awafl according to the flesh, and hath suffered fo
us in, or according to, the flesh, 1 Pet. 3,18; @éftiglotta, Th. Dec., Art. VIII, 36-37, p. 1027).

(b) As to the execution of the office of Christetperson does not act and work in, with, through, o
according to only one nature, but in, accordingatith, and through both natures, or, as the Couwfcil
Chalcedon expresses it, one nature operates in aoiomwith the other what is a property of each.
Therefore Christ is our Mediator, Redeemer, KingghPriest, Head, Shepherd, etc., not according to
one nature only, whether it be the divine or thenan, but according to both natures (Triglotta, Th.
Dec., Art. VIII, 46, p. 1031).

(c) However, it is still a much different thing whéhe question is whether the natures in the paison
union in Christ have nothing else or nothing mdrant only their natural, essential properties; Fat t
they have and retain these has been mentioned .abovBut that this opinion [that nothing shoblel
ascribed to the human nature of Christ which iobeyits natural properties] is false and incorieso
clear from God’s Word that even their associatésike and reject this error. For the Holy Scripture,
and the ancient Fathers from the Scriptures tefiifgefully that human nature in Christ, when itswa
glorified and exalted to the right hand of the rejeand power of God, after the form of a servautt a
humiliation had been laid aside, did receive, afiemin, and over and above its natural, essential,
permanent properties, also special, high, greapersatural, inscrutable, ineffable, heavenly
prerogatives and excellences in majesty, glory,gzpand might above everything that can be named,
not only in this world, but also in that which & ¢ome (Eph 1:21) (Triglotta, Th. Dec., Art. VIA3-

51, p. 1031).

V. The reason why Jesus had to be God and Man
(a) The reason why Jesus had to be man:

Hebrews 2:14-17 helps us to understand why Jesksan a human body and came to this world. “Since
the children have flesh and blood, he (Jesus) bhawesl in their humanity so that by his death hehiig
destroy him who holds the power of death—thaths, devil—and free those who all their lives wer&dhe
in slavery by their fear of death. For surely inist angels he helps, but Abraham’s descendantsthiso
reason he had to be made like his brothers in ewasy in order that he might become a merciful and
faithful high priest in service to God, and thatrhight make atonement for the sins of the people.”

All people are sinful by nature and sin every daytheir thoughts, words, or actions. Sin pays dathw
eternal death in hell. But no one can save hinfseih eternal death. Everyone needs the Savior.'S hat
why God promised Adam and Eve to send a Saviort'Shdny Jesus came to this world. Jesus took on a
human body in order to obey God’s law in full as glubstitute of all people (Gal 4:4,5); in ordetake all

the sins of all people (2 Co 5:19-21); in ordedi® and pay the ransom for the sins of all peodkb(10:5-

10; 1 John 2:2); in order to be forsaken by Godafopeople (Matt 27:46).

(2) The reason why Jesus had to be God:



According to Psalm 49:7, no man can redeem thefifnother or give to God a ransom for him. Tloeyst

of the young rich man reminds us of this (Matt B24). If there were a perfect saint, he would adibe
saved, but he would have no superfluous merit, ivhie could pass on to some one else (A Summary of
Christian Doctrine, CPH, Koehler, p.94). It is algbvious that no mere human can destroy Satan who
holds the power of death. Satan was successfeimpting even Adam and Eve, who were holy and had a
perfect knowledge about God. We are sinful by raturd don’t have a perfect knowledge about God. How
can we overcome all his cunning temptations? Gasl alone that can defeat Satan’s temptations. Beca
Jesus was the holy one and the Son of God (Luk8),1h& didn’t have original sin. Jesus didn’t cornamy

sin by his thoughts, words or deeds. The Bible :sé/& have one (Jesus) who has been tempted ity ever
way, just as we are—yet was without sin” (Heb 4:15 0 5:21 says that Jesus had no sin. Anotheg thi
that only God can do is to rise from the dead. désul to be God in order to rise. Jesus had todukilt
order to prove by his resurrection that he accoshplil his task as the Savior of the world.

VI. Conclusion

Before closing this essay, let us recall Jesusstiue in Matthew 16:13-17. Jesus asked his dissjgi&ho

do people say the Son of Man is?” They replied,ni8csay John the Baptist; other say Elijah; andl stil
others, Jeremiah or one of the prophet.” Then,slasked them, “But what about you? Who do you say |
am?” As their representative, Peter answered, “doal the Christ, the Son of the living God.” Jesus
accepted this confession and said to Peter, “Blease you, Simon son of Jonah, for this was notatd

to you by man, but my father in heaven. On thikrpwt on Peter, but on the confession he madel | w
build my church, and the gate of Hades will notroeene it.”

The Christian Church that even Satan cannot ovezdsrnbuilt on the “solid rock”™—that is to say, dmet
One who is the Son of Man and who is at the same tihe Son of the living God. Let me ask you twaeno
guestions before closing this essay. Who do th@lpda our day say Jesus Christ is? We may heay man
strange answers. But what about you? Who do youesys is? Of course, you and | follow what thdeBib
says. | believe, confess, and teach that JesustCinde God, begotten of the Father from eteraibg also
true man, born of the virgin Mary, is my Lord. Idm you agree. | rejoice that by the gracious wagkof

the Holy Spirit God has given us this common faitid confession, which is proclaimed to the worldhy
joint-fellowship, our activities, and our confessidvlay our God continue to bless our confessiohiso
glory and the good of all people.
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